


DEMOGRAPHIC CHARACTERISTICS OF THE AMERICAN MUSLIM COMMUNITY 
Author(s): KHALID DURAN 

Source: Islamic Studies, Vol. 36, No. 1 (Spring 1997), pp. 57-76 

Published by: Islamic Research Institute, International Islamic University, Islamabad 


Stable URL: http://www.jstor.org/stable/23076082 
Accessed: 18/06/2014 11:53 


Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at 
http://www.jstor.org/page/info/about/policies/terms.jsp 


JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of 
content in a trusted digital archive. We use information technology and tools to increase productivity and facilitate new forms 
of scholarship. For more information about JSTOR, please contact support @jstor.org. 


Islamic Research Institute, International Islamic University, Islamabad 1s collaborating with JSTOR to 
digitize, preserve and extend access to Islamic Studies. 





http://www.jstor.org 


This content downloaded from 195.78.108.60 on Wed, 18 Jun 2014 11:53:34 AM 
All use subject to JSTOR Terms and Conditions 


Islamic Studies 36:1 (1997) 


DEMOGRAPHIC CHARACTERISTICS OF THE AMERICAN 
MUSLIM COMMUNITY 


KHALID DURAN 


I. WHERE DO THEY COME FROM? 

Although the number of Muslims in the United States is much disputed, with a 
low of one million and a high of ten million, no one disputes their growth. In 
part, the increase results from continuing large numbers of immigrants; in part 
from conversions; and in part from high birth rates. 

A small Muslim immigration, mainly from Lebanon and Syria, has 
been underway for over a century, but the first known mosque — today called 
the "Mother Mosque of America" — was built only in 1925 in Cedar Rapids, 
Iowa. A large-scale diaspora came into existence after World War II when at 
least 50,000 Muslims from Eastern Europe — chiefly from Albania and what 
was then Yugoslavia, but also from the former Soviet Union — were admitted 
into the United States. Those settled almost all in the Chicago area and in New 
York State. Being white and coming from Europe, and moreover as part of a 
stream of immigrants the majority of whom were Christians, those Muslims 
were scarcely noticed as such, and generally they did not make a show of their 
Islam. 

Otherwise the number of Muslims living in North America was 
negligible; just the odd student, merchant, sailor, worker, exile, or convert. 
Their numbers began to swell in the 1960s, resulting from a variety of causes 
— students who overstayed their visas, workers in search of a better life, 
intellectuals seeking freedom of speech, politicians saving their skins and all 
kinds of refugees seeking to survive. 

The increase of the U.S. Muslim population was due to five major 
developments. The advanced industrial economies of the Western world sought 
new sources of unskilled and semi-skilled labour. The Muslim countries 
experienced a demographic explosion, with attendant unemployment and 
poverty. Large bodies of Muslim students enrolled at universities in the United 
States. Problems in the newly independent Muslim states — especially their 
internal repression and many wars — dispatched an unceasing stream of exiles 
to seek refuge in the stable, free Western countries. At the same time, several 
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developments in the United States (self-doubt, intermarriage, separatism) 
prompted significant numbers of nativeborn Americans to convert to Islam. 

In the seventies, eighties and nineties, political upheavals in many parts 
of the traditional Muslim world sent hundreds of thousands of new immigrants 
to the United States. First there was the breaking away of East Pakistan from 
West Pakistan, leading to the emergence of the new state of Bangladesh. Many 
of the people displaced by this civil war and the concomitant war between India 
and Pakistan migrated to the United States and Canada. Ever since, India has 
seen a steady increase of anti-Muslim pogroms, forcing many to seek safety 
elsewhere, preferably in America. Large numbers of Indian Muslims, mostly 
belonging to their country's élite, come to the United States because of job 
discrimination at home. 

Pakistan went through all kinds of civil strife with ever increasing 
intensity. For the educated this was a valid reason to try their luck abroad. In 
1978 a military coup brought Communists to power in Afghanistan, causing the 
many Afghans to go West. When in 1979 the Soviet army occupied the country, 
more than four million Afghans crossed the borders, and the educated mostly 
fled to the United States. At the same time the Lebanese civil war made tens of 
thousands of Lebanese arid Palestinians from Lebanon migrate to America. This 
time the vast majority of immigrants from Lebanon were Muslims. 

Then came the Iranian revolution with its mass exodus toward America. 
The Palestinian uprising, called intifadah, had among its side effects an 
intensification of Palestinian migration to the United States. Saddam Husain's 
1989 extermination campaign against the Kurds led to a mass exodus, with many 
of the refugees finding their way to the United States. The Iraqi occupation of 
Kuwait made many Kuwaitis and other Gulf Arabs choose America as their 
permanent abode. In the wake of the Kuwait war there was an uprising in Iraq. 
It was quelled and another wave of Kurdish refugees came, joined by other Iraqi 
refugees. As masses of Iraqi soldiers surrendered to the American forces, they 
could not be sent back. The regime would have massacred them. Some 10,000 
were allowed to come to the United States, especially Texas,’ against much 
opposition in the Congress.” In 1996 several thousand Kurds were rescued from 
the advancing Iraqi troops. Most of those Kurds were settled in America.’ The 
civil war in Somalia made thousands of Somalis take refuge in the United States. 
The military regime in Sudan also drove a large number of Sudanese into exile. 
Several thousand members of the élite were given asylum in the United States. 
The Croat-Serb aggression against Bosnia caused thousands of Bosnians to seek 
shelter in America. With new conflicts in the offing it seems unlikely that this 
flow of refugees will end or even lessen any time soon. 

Many immigrants arrive in the United States intending to return home 
before long, and live their lives accordingly. For most Palestinians, Fawaz Turki 
explains, "America is a means to get an education, make a fortune, establish a 
name, acquire a passport. They do not go to America to become Americans. "* 

Whatever their original intentions, many Muslim residents change their 
minds. Workers get accustomed to higher incomes, students stay on beyond their 
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schooling, and exiles find that the troubles besetting their home countries do not 
pass. What started as a temporary sojourn in many cases turns into something 
permanent. Around 1980 especially, large numbers of Muslims went from 
migrant to immigrant status (the former expects to return home, the latter does 
not). 

While some governments sincerely lament the brain drain resulting from 
the migration of their élites to America, others see advantages in a strong 
presence of their (former) citizens in North America. Large numbers of 
Egyptians, Indians or Pakistanis in Canada and the United States are a valuable 
source of remittances in hard currency. Besides, they can be expected to form 
lobbies helping to influence the policies of Canada and the United States in 
favour of their countries of origin. Finally, those countries suffer from acute 
overpopulation and some governments do not mind seeing large numbers of their 
citizens settle elsewhere, as long as this migration results in above advantages. 

A sure indication of the growing Muslim presence in the United States 
is the increas of houses of worship and community centres. Since 1990, the 
number of mosques has doubled from 600 to 1,250. Orlando, for example, 
which had one mosque in 1989, now has five.” A Pakistani scientist has even 
published a Roadmap 1996-97 of Islamic Centers in U.S.A. that gives the exact 
location of Muslim houses of worship all over the country.° 

Another indication is the ever increasing number of Islamic institutions 
and publications, of which the United States has probably more than any other 
country in the world. Associations, organizations, academies, institutes and their 
respective journals represent the entire gamut of ethnic groups and religious 
tendencies — from the mystical Khāniqāh-e Ni ‘matullahi with its journal Sufi to 
the committee to Free Shaikh Omar Abdel Rahman and its magazine New 
Trend-. There are those who preach the most militant form of jihad and extol 
the virtues of "heroes" such as the World Trade Center bombers,’ and there are 
those who teach that all believers in God are one, the differences between Jews, 
Christians and Muslims being merely different outer manifestations of the same 
essence. 

More and more Muslims in North America establish religious schools 
or cultural centres where not only Islamic doctrines and Middle Eastern 
languages but also traditional arts are preserved and passed on. A Muslim public 
library in Southern California offers, inter alia, books on American history and 
classes in Arabic language. Many are still in the habit of complaining that there 
is a dearth of literature and educational materials about Islam, but in actual fact 
it is now almost the contrary. Dozens of companies and organizations offer 
"Advanced Islamic Educational Products", such as: Children's Videos, Animated 
Films, Video Documentaries, Qur’anic Videos, Qur’an on CD ROM, Qur’an 
on Phonics.” Much of this is on sale in grocery shops run by Muslims in most 
parts of the United States and Canada. The Islamic Medical Association of 
North America maintains an International Institute of Islamic Medicine. 

An activist's reflections on the rapid expansion of Muslim community 
life since the sixties exults in the fascinating progress made within one 
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generation. He recalls how it all started from a scratch and developed into a 
proud infrastructure for Islamic activities, hoping that this generation would soon 
establish hospitals, agricultural enterprises and Islamic TV stations.’ 

A large influx of foreigners into the United States has turned 
immigration into a leading issue. Immigrant communities tend to concentrate in 
urban areas and especially in the centre of cities, making Muslims very visible. 
While Americans have too few children to replace themselves, Muslim countries 
have some of the highest birth rates in the world. Birth rates for immigrants 
start very high, then drop as they Westernize. First generation immigrants tend 
to have a birth rate higher than the American average. Demographically, the two 
groups complement each other so well that the continued migration of Muslims 
to the United States seems nearly unstoppable. However, few native-born 
Americans recognize benefits in this increase, and many resent the immigrants. 

The political impact has been felt especially in California, Florida, and 
Texas, and is likely to spread to New York, Illinois, and several other states. 
California's Proposition 187 struck a popular chord and other anti-immigrant 
legislation may follow. 


II. HOW MANY ARE THEY? 

l. Reliable Numbers are Difficult to Obtain 

The single largest group of Muslim immigrants comes from the South Asian 
subcontinent (Bangladesh/India/Pakistan), followed by Iranians, Levantine 
Arabs, Sub-Saharan Africans and East Europeans (Albanians, Bosnians, Turks). 

The correct number of Muslims is difficult to come by because there 
has been no impartial nationwide count. The existing estimates are mostly based 
on guess work, and the numbers are much disputed, with a low of one million 
and a high of ten: the American Muslim Council uses the figure 5.2 million." 
The largest-scale study to date, however, shows a Muslim population of just 1.4 
million.'' In Muslim publicationsit has become a kind of standard practice to 
speak of six million. 

A look at the various immigrant communities makes it seem unlikely 
that the number be less than 4 million. Muslims from Bangladesh/India/Pakistan 
are more than one million and might soon be a million and a half.'’ There are 
almost one million Iranian Muslims (discounting the large number of non- 
Muslims from Iran, such as Armenians, Bahais, Jews, Zoroastrians, and others). 
Another million comes from the Arab countries, Turkey and Eastern Europe, 
as well as various African countries, such as Nigeria, Somalia and Sudan. The 
number of Muslim immigrants from African countries is usually overlooked. We 
find Muslims trom Senegal, Guinea, Sierra Leone, Liberia, Ghana, Ivory Coast, 
Cameroon, Chad, Comoros, Kenya, Mauritius, Niger, Tanzania, Uganda and 
South Africa. 

There exist two major difficulties in ascertaining the correct number of 
Muslims: 

(a) Among immigrants from some Muslim majority countries there is a 
disproportionately high number of non-Muslims. For instance, the 
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percentage of Coptic Christians among Egyptians in America is higher 
than their percentage among the population in Egypt. At least half of 
Nigeria's population is Muslim, but among the 300,000 Nigerians in 
the United States Muslims are less than 10%. In contrast, among 
immigrants from the former Yugoslavia the percentage of Muslims 
seems to be higher than their proportion of the population in their 
native country. The same applies to Indian Muslims. 

(b) Nobody seems to have the slightest idea of the number of Muslims 
residing in the United States illegally, but it is known that among the 
wet-backs crossing over from Mexico are many from a number of 
Muslim countries. The issue received some publicity in November 1996 
when nine Pakistanis died in the Rio Grande." 


There is no community of Muslims anywhere in the world that does not 
have some members in America. Some places were unknown until recently, 
such as Abkhazia and Chechnya, but immigrants from there settled in America 
a generation ago. We also have people from the Muslim minorities of Sri Lanka 
and Thailand, Cambodia and Vietnam, the Philippines and Fiji. In Los Angeles 
this kaleidoscopic diversity is illustrated by the existence of a Chinese Islamic 
Restaurant and a Thai Islamic Restaurant. "* 

Among Muslim immigrants in the United States the single largest ethnic 
group comes from the South Asian Subcontinent, that is, from Bangladesh, 
India, Pakistan. Each one of those three South Asian countries has a Muslim 
population of more than 120 million. Together they amount to almost 370 
million, the largest bloc of Muslims in the world, more than all Arabs and 
Iranians put together. Culturally the Indo-Pakistani Muslims have much in 
common. Those from Bangladesh may stand a little apart because of their 
Bengali language, but the immigrants from India and Pakistan are more or less 
indistinguishable, with most of them speaking Urdu and having the same habits 
and customs. For political purposes they are sometimes organized separately. 
But those distinctions are easily blurred. Together the immigrants trom the South 
Asian Subcontinent are said to constitute almost 30% of Muslims in the United 
States. They also seem to be the wealthiest among the various Muslim 
communities. Arabs from the oil-rich Gulf states certainly have more capital, 
especially since with many of them the cardinal concern is to invest their wealth 
in the United States. The Indo-Pakistanis, however, have a more solid base to 
stand on, in the sense that they are the most highly educated, professionally 
skilled and socially motivated among the Muslim immigrants. Thanks to those 
qualifications many of them have acquired considerable wealth. 

Chicago is a major centre of Islam in the United States. According to 
Dr Ilyas Ba-Yunus, who has been engaged for long in a scientific study of 
Muslim population in the United States, Chicagoland is estimated to have a total 
population of 285,186. Its percentage ethnic break-up is the following: (1) 
indigenous 46%; (2) Arabs 20%; (3) South Asians 19%; (4) Turks 7%; (5) East 
Europeans 4%; and (6) others 4%." 
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The composition is very different in California, where Iranians 
predominate, or in Texas, where Indians/Pakistanis are in majority among 
Muslims.'° The number of Muslims in Los Angeles is estimated at between 
250-300,000, with some 50 mosques or Islamic centres.'’ Los Angeles is 
sometimes mentioned as the city with the largest number of Muslims in the 
United States. At other times it is said that New York is first, with a Muslim 
population of some 400,000.'* Philadelphia is reported to have 50,000 Muslims. 

The New York-New Jersey area has the densest concentration of 
mosques. A look at an Islamic map of the United States shows four major areas 
of Muslim presence: (1) An area stretching from New York city via Philadelphia 
and Baltimore to Washington, DC; (2) California, with San Francisco closely 
following Los Angeles; (3) an axis Chicago-Cleveland-Detroit; (4) Texas, where 
Houston is followed by Dallas and Fort Worth. 

Only two of the United States have no mosques yet: Maine and 
Wyoming. Alaska's first mosque opened in anchorage. While many of those 
mosques or Islamic Centres are apartments, shops or garages turned into houses 
of worship, others are impressive Middle Eastern structures, such as the huge 
mosque of Toledo, Ohio. Yemenis in Dearborn/Detroit purchased a Catholic 
church and turned it into a mosque. 

With some 250,000 persons of Arab descent, the Greater Detroit area 
has the largest concentration of Arab-Americans.'” It is estimated that at least 
150.000 of those are Muslims. The suburb of Dearborn with its mix of 
Lebanese, Yemenis, Palestinians, Iraqis and Egyptians surely has the densest 
concentration of Arabs anywhere in the United States, though the figures given 
vary from 14,114 to 70,000. The difference might have to do with the fact that 
many people move out once they have become wealthy, but they are replaced 
by new immigrants who are mostly poor. An erstwhile predominantly Christian 
Arab population has been replaced mostly by Muslims, though they are not yet 
the majority among the Dearborn Arabs, who estimate their present number at 
between 30,000 and 40,000.-' To put it differently, a majority of Dearborn's 
population are either born in Arab countries or descended from Arab immigrants 
(many of them Christian to be sure). The social climbers moving out of 
Dearborn usually settle in other parts of Detroit. To make the picture even more 
complete, many of the non-Arabs in that city are Black converts to Islam. 
Estimates vary from 50-100,000. After a little struggle with the city council, the 
Muslims of Dearborn won the right to do the call to prayer (adhān) over a 
loudspeaker five times a day, prompting a convert to make the following 
euphoric comment: "I’ve never been to a Muslim country, but I felt as if I were 
in an Islamic country. And this wasn’t Egypt or India or Turkey. It was right 
here — in America".~* 

In Canada Toronto used to be the main centre of Islamic activity. From 
here radical papers such as the fortnightly Crescent International and New Trend 
are being published. Both are run by Pakistanis, but Crescent International 
represents those who lean to the line of Imam Khomeini while New Trend is the 
mouthpiece of Sunnis espousing jihād. Since 1990 Montreal has taken the lead 
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as the most important concentration of Muslims in Canada. Though the majority 
are from North Africa (Morocco, Algeria, Tunisia), attracted to Quebec because 
of the French language, the city also has an important Pakistani community — 
50,000 according to some sources." The overall figure of 80,000 Muslims for 
the province of Quebec seems rather conservative. Since that community is in 
the process of rapid growth, figures tend to be particularly fluid.” 

In some ways Montreal is typical of the Muslim predicament in the 
nineties. Algerians flock to Montreal for reasons diametrically opposed to one 
another. Those uncomfortable with Islamic regimes fleeing their homelands, and 
Islamists fleeing government repression. In 1996 there were indications that 
militants made a conscious effort to concentrate their followers in Montreal, 
prompting CBC (Canadian Broadcasting Corporation) to conduct an inquiry why 
so many members of ICNA (Islamic Circle of North America) are moving from 
the United States to Montreal.” Most members of this organization are 
Pakistanis and are well to do. They could not migrate from the United States to 
Canada because of better job opportunities. Their aim seemed to be to 
concentrate their forces and establish islands of influence. Besides, holding both 
a Canadian and a U.S. passport has become a supreme goal for many 
immigrants. Ethnic papers are full of ads offering help in acquiring Canadian 
and/or U.S. citizenship. 

Converts to Islam come from almost all components of America's 
population.” African-Americans are by far the largest group, but the number 
of white converts is not negligible, including an occasional Jew, such as 
Ahmed Muhaiyaddeen Granoff, a lawyer in Philadelphia, or Abdullah Schleifer, 
now a professor at the American University in Cairo.” While the majority of 
white converts are mystically inclined intellectuals, such as Steven Howard, a 
professor of African Studies at Ohio University, or Vincent Cornell, professor 
of Religion at Duke University, others are radicals, such as Ibrahim Hooper of 
the Islamist organization CAIR (Council for American Islamic Relations) in 
Washington, DC, or Lorraine Mirza, a TV journalist in Los Angeles, who is a 
fervent supporter of the present regime in Iran.*’ In the nineties, lists of 
converts from California show a preponderance of Hispanic names,*' a trend that 
is markedly on the increase elsewhere in the United States too.” 

Altogether the number of converts other than African-Americans is 
certainly not less than 50,000, but it could well be considerably higher. Much 
of this increase is due to inter-marriage, which in the vast majority of cases 
means a Muslim immigrant marrying an American woman of Christian religion. 
Not a few immigrant Muslims assimilate to their wives’ culture in order to get 
absorbed into the American mainstream. The majority, however, insists on 
determining the family's religion, with the result that in more than half of the 
intermarriages the non-Muslim spouse adopts Islam. Presently African- 
American Muslims are the largest community of fresh converts to any religion 
anywhere in the world. It appears that the United States is also leading in the 
number of white converts to Islam, even though the percentage may be 
insignificant in view of the overall population. 
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Converts have an impact both in their home countries (e.g. Malcolm X) 
and in the world of Islam (e.g. Muhammad Ali). A graphic illustration of that 
impact is that some Pakistanis born in the sixties bear names such as Muhammad 
Ali Clay Khan. In 1995-96 some American Muslims looked to Mike Tyson as 
a replacement for Muhammad Ali. Tyson's gloves were auctioned for $ 20,000 
at the 1996 convention of ISNA (Islamic Society of North America).“ 
Significantly, the most radical Islamists were the most jubilant, and Crescent 
International (Toronto), known for its radical trend, exalted in the expectation 
that he would beat up George Foreman, "a Christian preacher to boot".* 
However, Tyson's conversion and acceptance into the community did not pass 
without controversy.*° A luckier choice was Nigheria-born convert Hakeem 
Olajuwon as a replacement for African-American basket ball star Kareem Abdul 
Jabbar, for a long time a source of pride for the community.” 

Black converts and White converts have each their respective "founding 
father". For the Anglos it is Mohammed Alexander Russel Webb,** who read 
a paper on Islam at the first convention of the Parliament of the World's 
Religions in Chicago in 1893.® For the African-Americans it is Elijah 
Muhammad (d. 1975), who started his Nation of Islam in Detroit in 1930 as a 
‘disciple of the mysterious W. D. Fard, said to have been a visitor from the 
Middle East. In the meantime historical records have brought to light the names 
of some Muslims among the African slaves, placing African-American Islam on 
a more solid historical base. 

Many African-American Muslims prefer to call themselves reverts 
rather than converts, because some of their ancestors were Muslims, so they are 
reverting to their original faith, not converting to a new one.* They reject 
Christianity because it was enforced upon the slaves in America. The 
motivations of African-Americans turning to Islam often differ from those of 
most other converts, and their general orientation used to be diametrically 
opposed to that of most immigrants. While the majority of immigrants strove 
hard to become part of the American mainstream, the majority of Black converts 
sought to opt out of American society, and some still adhere to the vision of 
Black separatism. For this reason Muslims in America used to be divided for 
decades into two major blocs: converts and immigrants. Given their disparate 
experience and outlook, the two groups did not always get along well. 
Representatives of both sides have made strenuous efforts to overcome this 
division, with considerable success, but the goal of a merger of the two blocs 
appears still quite distant. 

Estimates of African-American Muslims vary trom half a million (a 
figure that is almost certainly too low) to two million.*! Granted that they are 
only half a million, the overall figure of Muslims would still be close to 4 
million or more? — the largest community of Muslims in the Western world, 
Surpassing France with its roughly 3.5 million. 
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2, The Tendency to Inflate Numbers 
Two groups are particularly fond of inflating their numbers: African-American 
Muslims and the redical Islamists among the immigrants. 

African-American Islam manifests itself mostly in the form of relatively 
young and dynamic movements with a missionary character. In such a situation 
it would seem natural that the tendency should be toward inflation. This 
tendency is not strictly confined, however, to African-American Muslims. 

A special reason to inflate the number of Muslims in the United States 
is the rivalry Islamists feel with regard to the Jewish community. In December 
1995, Dr M.T. Mehdi, a veteran of Arab Islam in New York, launched a 
campaign to force the postal authorities to display Crescent and Star alongside 
Christian and Jewish symbols. This was criticized by many Muslims who 
pointed out to Mehdi that his campaign was unjustified because there was no 
Islamic celebration at that time to match Christmas and Hanukkah. While those 
Muslim critics poked fun at Mehdi's-eccentricism, they overlooked what was 
perhaps the most essential element in his campaign. Mehdi advised the postal 
authorities to use different sizes for the symbols, like a hierarchy, according .to 
numerical strength: (a) Christian, (b) Muslim, (c) Jewish. In other words, the 
real point Mehdi wanted to make was that Muslims were more than Jews; 
everything else was secondary. In order to make that point he might launch 
other such campaigns, one more off track than the other.” 

Not many Muslims might show much deference to Mehdi but many 
share his eagerness to see Islam emerge stronger than Judaism.“ The present 
aim is to surpass the Jews — in numbers, education, influence and power 
(financial and political). Especially the radical Islamic groups amongst them 
seem to be more than keen to be "Religion Number Two" in the United States: 

There are an estimated six million Muslims in America and some 1.2 

billion worldwide. Demographers say Islam is the fastest growing 

religion in this country and around the world. By the turn of the 
century, Islam is predicted to be the number two religion in 

America."*® 


MI. WHOM TO COUNT AND WHOM NOT? 

Given the uncertainty regarding the numbers it cannot be ruled out that Islam 
already is the second strongest religious community. As in the case of other 
religions, this gives rise to a number of questions: Who is to be counted as a 
Muslim? All those born as Muslims, of whom many do not care to be reckoned 
as such? And all those who claim to be Muslims, out of whom some are not 
accepted by the majority of the community? 

American Christians are anything but a monolithic bloc. Is it at all 
justifiable to speak of Christians as one community? In European countries the 
perspective is different. For instance in France matters are clear: (1) Catholics, 
(2) Muslims, (3) Protestants, (4) Jews. Nobody ever seems to have counted 
French Catholics and Protestants together as Christians. Muslims in France are 
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fairly homogenous, in that at least 90% are Sunnis belonging to the Maliki 
school. Ethnically they are overwhelmingly of North and West African stock. 

U.S. Protestantism is more diverse than Protestantism in France. And 
what about Mormons and Moonies, and all the other American versions of the 
faith? 

Muslims in America are a microcosm of the Islamic world with all its 
sectarian diversity. The Prophet (peace be on him) ts reported to have said that 
his community would be split into 72 sects. In the United States the number of 
Muslim sects is conspicuously large. The differences of opinion over whom to 
count as a Muslim are just as significant. A few include the Ahmadis among 
Muslims, others do not. The Ahmadis, known as Qadiyanis in Indo-Pakistan, 
belong to a sect which calls itself the Ahmadiyyah Movement in Islam, were 
among the first to build mosques in the United States, and they are still active 
as missionaries. Most other Muslims, however, regard them as apostates, a sect 
that has left the fold of Islam. In Pakistan, their country of origin, they have 
been declared outside the pale of Islam. In fact, the increase of their numbers 
in Canada and the United States is largely due to the problems they are facing 
in Pakistan which has led many of them to migrate to Western countries, 
especially Canada and United States. Their growth is also due to the conversion 
of Americans — black and white — to their faith, and those converts regard 
themselves as Muslims.** The United Submitters International, a little sect 
founded by Egyptian maverick scientist/theologian Rashad Khalifah in Arizona, 
are another case in point. The members, both immigrants and converts, regard 
themselves as Muslims, but are not generally accepted as such by the members 
of the Muslim community.” 

What are we to make of Louis Farrakhan and his Nation of Islam? 
There are some immigrants who accept them as Muslims, while the majority 
does not. Let alone the immigrant Muslims, even the mainstream African- 
American Muslims no longer regard the Nation of Islam as part of the 
community, or at least not as proper Muslims.** 

The issue is not just one of heresy or sectarianism. Like other 
communities Islam loses many of its followers to other faiths or simply to 
assimilation into the religious segments of society. Muslims register conversions 
ot fellow-Muslims with the same alarm as Westerners register conversions of 
fellow-citizens to Islam. Especially Islamist publications make a lot of the 
"danger of Christian missionary activities" among Muslims. Often those 
publications alternate between euphoric reports about hundreds of GIs in Arabia 
converting to Islam, and hysteric ‘analyses’ of U.S. military interventions in 
places such as Somalia, the secret aim of which is to further the spread of 
Christianity. 

Khomeini's rise to power caused such revulsion in a section of Iranians 
that a number of them went to the extent of dissociating themselves from Islam 
altogether after coming to the United States. A few reverted to Iran's ancient 
faith of Zoroastrianism;*’ some joined the Reverend Moon's Unification Church, 
and some others joined various religious denominations or stayed without 
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religion. Intermarriage is another factor that takes thousands away from Islam, 
especially since Muslim women are not allowed to marry non-Muslims. 

Are there more people converting to Islam or from Islam? The picture 
is highly complex, because many children of indifferent parents rediscover Islam 
as the religion of their heritage. Everest Wajid-Ali, an employee of the National 
Bank in the Washington metropolitan area, is a direct descendant of one of 
Muslim India's most famous kings, who turned almost into a legend. Everest 
was born into a mixed family and raised as a Christian. All he knows is that 
some grandfather came from India. It seems rather likely that some of his 
children will one day take pride in their royal ancestry and wish to identify with 
the splendour of Muslim culture for which their family name stands as a symbol. 

Muslims from the former Yugoslavia used to keep a low profile in 
North America, not very eager on mixing with other Muslim groups. As a 
result, they were rarely counted in Islamic affairs, despite their appreciable 
numbers in some areas. However, when Muslims back home were made the 
target of ethnic cleansing, the community in North America began to discover 
the advantage of Islamic solidarity and started to make its weight felt. Today, 
Americans of Bosnian origin are frequent speakers at Islamic functions. 

A similar reidentification with the .[slamic legacy can be observed 
among Iranians in the United States. But who is more in number, the 'born- 
again’ Muslims or those who drift away?’ The following lamentation, 
reflecting the zeal of a White convert, will be discarded as exaggerated by 
many, especially African-Americans, but quite a few share his concern: 


The only reason Islam is still growing here is a steady stream of 
immigration. When that dries up, the assimilation will dwindle our 
community down to nothing. It is like we have a bucket with a hole in 
the bottom. We keep pouring new immigrants in, but so many are 
leaking out and are lost forever.“ 


IV. WHO THEY ARE AND WHAT THEY ARE DOING? 
The Muslim community in the United States, and generally also in Canada, is 
very different from the communities of Muslim immigrants in Western Europe. 
There the vast majority are unskilled labourers, often coming from the poorest 
areas of their home countries, such as Kurds from remote mountain villages in 
Eastern Turkey, or Rifis from the mountain villages of Northern Morocco, or 
Pakistanis from the mountain villages of Azad Kashmir. Many of them are 
illiterates with scarcely any prospects of upward mobility. 

A similar group of people came to the United States after World War 
II, especially Muslims from former Yugoslavia, many of whom found 
employment in the Chicago meat industry. Some of the Iraqi soldiers being 
taken into the United States in 1996 are not much better off, or, for that matter, 
many of the illegal immigrants. The majority of Muslim immigrants to North 
America, however, are well-educated or highly skilled. Statistics vary, according 
to some sources the most common profession is that of the engineer,” according 
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to others it is the medical doctor. It is no exaggeration to say that the most 
typical representative of Muslim communities in the United States is the 
physician, especially the surgeon, from India, Pakistan or Egypt. It is difficult 
to find a community without this ubiquitous Indo/Pakistani medical doctor.» 
With a "parish" of 10,000 families (1,500 attending Sunday school) the Islamic 
Center of Southern Californta on Vermont Avenue in Los Angeles is a 
particularly thriving mosque.” It is called the "Doctors' Center," because most 
of the board members are medical doctors, and their wives too. The trend 
toward medicine is so pronouced that an activist, who advises his fellow 
Muslims what they should do in America, tells them: "Teach the children to be 
leaders in government, media and community. Don't only become rich 
doctors. "5 

There are 149,000 international medical graduates now practicing in the 
United States, which amounts to 20% of the nation's physicians. A majority of 
these are Muslims. Many, if not most, enter the country for medical training, 
but more than 75% — and perhaps as many as 90% — of these doctors end up 
practicing here, mainly because of the lack of job prospects in their poor native 
countries.” Ayaz Samadani, who has been practicing in the United States since 
1970, personifies this prominent component of the Muslim community. He is a 
member of the Advisory Committee on International Medical Graduates of the 
American Medical Association. In this capacity he could not but endorse efforts 
by the Clinton Administration to get legislation through the Congress aimed at 
reducing the number of foreign born medical doctors because of the oversupply 
of physicians in the United States.” 

Judging by the present trend it appears that the United States will soon 
be leading not only in the number of Muslim scientists but also in that of 
outstanding professors in the humanities and other towering professionals. For 
instance, Aly S. Dadras, the architect of the Manhattan Mosque, the most 
splendid in the United States, is a professor of architecture at the New York 
Institute of Technology.” This is not to forget America's Muslim business 
community. According to some estimates, there are more than 100 Muslim 
millionaires in Chicago alone.” 

The large Arab community in the Detroit area came into being when 
Henry Ford recruited Lebanese to work in the automobile industry. He is said 
to have found the Islamic prohibition of alcohol particularly useful for his 
workers. In New York Muslims are said at one time to have controlled the 
biscuit industry.” 


V. DO THEY CONTRIBUTE TO THE MELTING POT OR TO THE 
WAR OF THE TRIBES? 

To an outsider the idea of Muslims forming one united bloc, like an ethnic 

group such as Greek Americans, might appear a little absurd in view of the 

enormous diversity of American Muslims, even as a religious interest group it 

is difficult to think of them the way one thinks, for instance, of Catholics. And 

yet, many Muslims would like precisely this to come about. They dream of 
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Muslims achieving such a degree of religious harmony that they could be 
compared to American Catholics. The differences between Sunnis and Shr‘is 
should not be compared to those between Catholics and Protestants, and the 
differences between different sects and schools of thought should not be 
compared to those in Protestantism or among Jews. Politically, they would like 
to see a Muslim bloc emerge that could be compared to an ethnic lobby, 
regardless of the multitude of races within the community. 

These aims might look highly unrealistic. However, they ought to be 
recognized as ideals that might be realized at least partially. Such aspirations are 
not totally devoid of consequences. 

In the early centuries of Islam, Muslims brought about a remarkable 
degree of unity in their multiracial and multicultural world, to the extent that 
later scholars spoke of the emergence of a homo Islamicus, a human type that 
is a Muslim first and a member of his ethnic or linguistic group second. 
However, the continuous spread of the faith to peoples with cultures very 
different from those of the Middle East made it difficult to maintain the 
cherished unity of the ummah, the universal Muslim community. 

The Muslims of North America find themselves in the unexpected 
situation of "a testing ground for a microcosm of the global ummah as it seeks 
authentic expression and embodiment in a new age." Two conflicting 
tendencies exist among Muslims in North America: one is an aspiration to 
establish the ummah in their new surrounding, viz. to forge a common Islamic 
environment as a shield against the powerful secular culture around them. This 
aspiration, however, is countered by another one, viz., to preserve their distinct 
Arab, Iranian, Pakistani or Turkish cultural heritage. 

The immediate reality is one of deepening ethnification and sectarianism 
among American Muslims. The emergence of the Indo/Pakistanis as the leading 
element is being resented by some other groups. At least half of the mosques 
and Islamic centres in North America have an ethnic or sectarian character, even 
though this may not always be admitted or desired. The diaspora situation does 
little to change this, even though many bewail such "fissiparous tendencies": 


I strongly object to . . . the importance of wearing shalwar-kamiz and 
speaking Urdu without any mention of what makes our cultural values 
sO uniquely precious, what binds us toghether as one people on a piece 
of land, and that common thread is Islam . . . I find great offense in 
someone even appearing to give cultural preservation priority over 
religious preservation . . . Try and give 'Pakistanism' a lower priority 


t 62 


than ‘Islamism’. 


An Islamist writer laments that "the traditional [immigrant] Muslims are 
hardly found freely mixing with the reborns [converts]". No wonder then that 
"reborn Muslims of Caucasian-American origin have held their powwows 


separately at Abiqui, New Mexico, for the last two years". 
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No less formidable a challenge to the goal of Muslim unity is the wide 
gap between the economic, educational and occupational levels, especially the 
disparity between the poorer African-American Muslims and their richer 
brethren-in-faith from abroad. Immigrants, even those who are more or less 
destitute when they arrive, tend to move up quicker than many African- 
Americans. In some Black neighbourhoods this has caused a resentment against 
Arabs not different from earlicr resentment against Jews. Some Arab 
shopkeepers faced problems similar to those faced by Koreans. 

A report in an international Arabic newspaper of wide circulation 
speaks of tensions between Arab merchants and their Black customers. Gas 
stations in the area are mostly owned by Lebanese Americans, while the 
majority of customers are Black. When a worker of Lebanese origin shot a 
Black who tried to commit a robbery, tensions between the two communities 
erupted. Blacks feel insulted by the strict security measures Arab merchants 
take. Arab community leaders have reasoned with their people that they should 
show more understanding for the Black community. Instead of employing family 
members only they should give some employment to Blacks.™ 

The problem is not always one just between immigrants and American 
Blacks. At times it is one between brethren-in-faith. African-American Muslims 
often complain that wealthy immigrant Muslims do little to improve the lot of 
their less fortunate fellow believers. Two mosques in Richmond, Virginia, 
illustrate this disparity. One, situated in a posh suburb, is frequented 
overwhelmingly by immigrants, with medical doctors and engineers from Egypt 
and Pakistan forming the core. The other, downtown, is a mosque of African- 
Americans, a mostly low-income parish. The increase in the number of poorer 
and less educated immigrants. such as Pakistani cab drivers and Palestinian 
handymen in New York, has partly attenuated this disparity, but the overall 
problem remains. 

The problem is a reflection of what is perhaps the greatest difficulty for 
Muslims in the United States: the lack of a unified command and the 
impossibility to agree on a national leadership. This is not just a matter specific 
to the situation of a young diaspora that has grown too fast. Rather it is a 
problem inherent-in Islam. For a large number of Muslim intellectuals, Islam 
should ideally be a religion without priesthood, a churchless society. The kind 
of clergy existing in many Muslim countries is regarded as a pseudo-church,” 
A new world of Islam in America offers the chance to finally implement this 
ideal. 

This, however, is no answer to the age-old question as to who should 
represent the community. In the absence of a central authority comparable to the 
Vatican, Muslim communities become arenas where a free for all over the 
question of leadership takes place. Besides. the religious leadership left behind 
feels attracted to North America just as any other social group, and they see 
special chances for themselves because of a vacuum existing in many places. In 
some countries the administration of religion rests in the hands of government 
bodies, and some immigrants appeal to those bodies, out of habit. Shi‘is are 
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anyhow less given to the ideal of a churchless community. They have hierarchies 
of religious leadership, and those preachers and teachers love to go West like 
anybody else.” Everybody comes on a tour of his community in the United 
States — from Sudan's Hasan al-Turab1 to Sufi Shaikh Nazim Hikmet of Cyprus 
to the Agha Khan.“ In short, there is a surplus of religious leaders among 
Muslims in North America, but no central authority and little prospect of an 
imminent change in the prevailing climate of fierce competition.” 

Quite a few feel that Imam W. Deen Mohammed, the modcrate leader 
of African-American mainstream Islam, is the best candidate for national 
leadership.” There is, however, little likelihood that many immigrants will agree 
to this choice, because he appears still too close to such organizations such as 
ICNA (Islamic Circle of North America) and ISNA (Islamic Society of North 
America) that seem to be losing ground to new organizations representing 
traditional Islam. In this generation the perspectives are still too disparate, with 
immigrants too tied to the cultures they come from. While sectarian differences 
and variations in the interpretation of Islam are strong, they might eventually be 
overcome for the sake of the common good. The political differences, however, 
are too divisive. Some have been brought along, others are being radiated on to 
America from the countries of origin. And those political differences are rarely 
without religious ramifications. 

For this growing Muslim minority it would be advantageous to agree 
on a leadership. In the United States the issue is not one of being officially 
recognized as a body of public law on the European pattern. Here the issue is 
one of having clearly visible spokesmen and publicly acknowledged 
representatives. The lack of a clergy among the Sunnis is, in certain ways, a dis- 
advantage, practically precluding Muslim counterparts of Cardinal O'Connor or 
Rabbi Marc Tannenbaum. This is a structural problem, at least for the time 
being. As a result, the Muslim community is a fertile soil for all kinds of 
adventurism. 

Not unlike Western Europe, the list of Islamic associations is long and 
the number of institutions large, growing by the day. In many cases these are 
simply one-man-shows. There is no dearth of leading personalities with high 
sounding titles, mostly bestowed upon them by themselves. 

Even if the structural difficulty did not exist, the largeness of the 
country and the plurality of ethnic and national groups constituting together the 
Muslim community would be intricate enough a problem and would give rise to 
multifarious leadership claims. 

In this sense the situation could not possibly be better than that in 
Western Europe about which a Muslim critic has aptly said: 


In one small area (of Britain) with a population of approximately 3,000 
people, I counted no less than six Muslim societies . . . It seems that 
wherever two people come together with a typewriter, they will surely 
form an Islamic Society . . . Often these societies will be working 
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against each other, a conflict of personalities develops and a smear 
campaign is launched.” 


What makes the issue so intricate in the United States is the large 
number of native converts with their own leadership. In some European 
countries the number of converts may be impressive in view of the novelty of 
this phenomenon, but it is nowhere really significant if seen beside the 
incomparably larger number of immigrants. European converts are often highly 
appreciated as advisers or assistants to immigrant Muslim leaders, but they 
rarely assume the role of leadership. 

Though endowed with many advantages and privileges as compared to 
Muslim minorities elsewhere in the world, American Muslims need yet muster 
enough maturity to agree on a national leadership to represent them. Some wish 
for the emergence of "a specific process of selection or election manifesting the 
broad outlines of the principle of shard (consultation)".’' Apart from illustrating 
the urgency with which the problem is felt, this does not sound very realistic; 
moreover it smacks too much of the political ideology of Islamism to be 
acceptable to the majority of Muslims. A process of Americanization might help 
to redress the situation, inasmuch as a new type of a local religious leadership 
could rise to assume national functions. In 1993 a first Muslim chaplain was 
commissioned by the Army, and a second one in 1996. This and many similar 
developments move American Muslims closer to the nation's mainstream. ” 


'See M. ‘Ali Salih, "Settling Ten Thousand Iraqi Soldiers in America", al-Majallah, No. 714 
(London: October 17, 1993), p. 44. 

*See William Claiborne, “Resettling Iraqi POWs in U.S. Criticized", The Washington Post, 
August 25, 1993, p. A4. 

See William Branigin, "U.S. to Help More Kurds Flee Iraq", The Washington Post, 
November 26, 1996, p. A8: "The United States has agreed to . . . bring to the United States an 
aditional 4,000 to 5,000 Kurds . . . the first wave, made up of more than 2,100 Kurdish employees 
of the U.S. government and their families, was evacuated in September. . ." 

*Fawaz Turki, Exile's Return: The Making of a Palestinian American (New York: Free Press, 
1994), p. 83. 

5A 1993 report still speaks of "more than 1,100", and adds that "about 80% were founded 
in the last 12 years". Richard Bernstein, "A Growing Islamic Presence: Balancing Sacred and 
Secular", The New York Times, May 2, 1993, p. 26. 

“Published on behalf of ISNA (Islamic Society of North America) by Zafar Ahmad Satti, 
FAM Tech Consultants, Inc. 

"See "Bombing True Story: Mahmud Abu Halima, A Good Citizen and a Muslim Hero", 
Islam Report, Newsletter of the American Islamic Group, Vol. II, Issue 8 (San Diego: December 
1994), p. 1. 

“See "Syed International Inc. Presents", Pakistan Link, November 22, 1996, p. A45. 

*See Ahmiad Saqr, "Our Generation and Your Generation", al-Sirat al-Mustagim, vol. 4, No. 
45, July 1995, p. 1. 

See Fareed H. Nu‘man, The Muslim Population in the United States — A Brief Statement 
(Washington, DC: The American Muslim Council, December 1992). 
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"Barry Kasmin and Seymour Lachman in One Nation Under God: Religion in Contemporary 
American Society (New York: Crown, 1994) surveyed 113,000 households in April 1989-April 1990 
and found this number. 

'°A 1991 chart of legal immigrants from countries with substantial Muslim populations shows 
Pakistan as topping the list, followed by Iran, Bangladesh, India, Egypt and Lebanon. Other 
countries followed far behind. Muslims from the "Subcontinent" (Bangladesh/India/Pakistan) were 
more than all the other Muslim immigrants put together. See "The New Muslim Immigrants", The 
New York Times, May 2, 1993, p. 27. 

"O Pakistanis Die in Mexico While Trying to Enter U.S". Pakistan Link, November 29, 
1996, p. 1. 

'4See At-Talib, Muslim Newsmagazine at UCLA, February 1995, p. 10. 

‘Based on information directly obtained from Dr. Ilyas Ba-Yunus, a Professor of Sociology 
at the State University of New York at Cortland. Ed. 

“See John Y. Fenton, South Asian Religions in the Americas: An Annotated Bibliography of 
Immigrant Religious Traditions (New York: Greenwood Press, 1994). 

"See Richard Bernstein, "A Growing Islamic Presence: Balancing Sacred and Secular", The 
New York Times, May 2, 1996. P. 26. 

"See Winston William, "Amid Rejoicing, Work Begins on Mosque", The New York Times, 
May 29, 1987. p. B1. 

"The National Association of Arab-Americans and the Arab-American Institute estimate the 
overall number of Arab-Americans, a majority of whom are Christians, at 2.5. million, at least 
150,000 of whom are Palestinians. 

“Being one of the oldest communities of Middle Eastern immigrants, they have been studied 
more than others. S. Friedhelm Ernst, ‘Arab Americans’ in Nordamerika. Eine Literaturstudie zur 
Geschichte und zu gegenwärtigen Strukturen und Problemen arabischer Einwanderungs — 
‘communities’. Freie Universität Berlin. Ethnizitat und Gesellschaft. Occasional Papers No. 3 
(Berlin: Das Arabische Buch, 1986). 

The most informative study in English so far is Yvonne Yazbeck Haddad and Adair T. 
Lummis, Islamic Values in the United States — A Comparative Study (New York: Oxford University 
Press, 1987). | 

“Imran Husain, "Dearborn Muslim Community: A Culture within a Culture", The Minaret 
(Los Angeles, April 1996), pp. 18-22. 

Yahiya Emerick, "How to make America an Islamic Nation", The Message (NY: 
September-October 1996), p. 50. 

See Jalaluddin S. Hussain, "Immigrants: A Blessing for Canada", New Trend (Scarborough, 
Ont:, August 4, 1995). 

See K. Misbahuddin, "The Lingering Hijab Question", The Message (NY: 
September-October 1996), p. 34. 

*After Danny Braun conducted an interview on the subject on May 12, 1996, CBC was sued 
by the Canadian chairman of ICNA, who claimed that he was not a member of Pakistan's Jama‘at-1 
Islamt. However, when other members of ICNA were interviewed, they bluntly stated: "Well, here 
we call it ICNA; in Pakistan Jama‘at-i Islami". 

“See “Immigration: Canada/USA — Rehman, Delph, Chaudhary & Associates", Pakistan 
Link, November 22, 1996. p. A 11, This is but one of several full-page ads of this type in the same 
paper. 

For a Muslim's critical reflection on the syndrome of conversions to Islam see Hassan 
Ferhat's “Struggling in the Dark", a review of Jeffrey Lang, Struggling to Surrender (Maryland: 
Amana Publications, 1995), in Impact International (London; December, 1995), pp. 46-47. 

**See Michele Rothstein, "My Journey to Islam", Eastern Times (NY: December/January 
1996), p. 8. 

See S. Abdullah Schleifer, "The Limits of Islamic Journalism", Arabia — The Islamic World 
Review (London: October 1985), pp. .75-76, Abdullah Schleifer, former NBC News Middle East 
bureau chief, is teaching Mass Communication at the American University in Cairo. 
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“See Lorraine Mirza, “Islamic Radio Show Cut", Crescent International (Toronto: February 
16, 1995), p. 12. See also idem., "Beyond Volunteerism— Establishing a Comprehensive Media". 
Al-Talib, Los Angeles. February 1995. p. 8. The author worked for 27 years as a freelance 
journalist in India, Pakistan and the Middle East. 

‘See “Community News", The Orange Crescent (Garden Grove, CA: August 1989), p. 10, 
listing the following converts: Carlos Ramirez Davalaos of Anaheim. CA: Angélica Cruz Ibarra of 
Long Beach, CA: Alejandro Fernando Gonzalez of Bellflower, CA. 

“See the monthly magazine Voice of Islam, published from Washington, DC. by the 
Association of Latin American Muslims. 

So far the only way of ascertaining this number 1s to painstakingly register every single case 
mentioned at the Islamic centers and in print Muslim publications abound with news about converts. 
Many magazines and newspapers carry as a regular feature interviews with converts or their life 
stories — the story of their conversion. See for instance the interview with Courtland Reeves, a 
scientist working with E.L.F. (Extremely Low Frequency) Laboratories, Safi Khan, 
"Electromagnetic Pollution: the Good News", Manar As-Sabeel, vol. 2, No. 6 (Fairfax, VA: 
December 1993). p. 10. 

Manar As-Sabeel is published by the Institute of Islamic and Arabic Sciences in America, run 
by Saudi Arabia. 

“See The Minaret (NY: September 21, 1996), p. 20. 

“Sarwar Ahmed, "Tyson a Free Man, and a Muslim Now", Crescent International (Toronto: 
April 1. 1995), p. 3. 

See Tahir Mahmood, "Tyson and Islam". Pakistan Link, September 20, 1996, p. 6. 

“See "Hakeem Olajuwon Rejects Gold Chambionship Ring". Islamic Horizons, 
January/February 1990. p. 8: "The 10-time All-Star center for the Houston Rockets refused to accept 
the gold ring because Muslim men are prohibited from wearing gold, jewelry and silken clothes. The 
ring was awarded to him tor the 1995 championship title, the second in a row". 

“See "Alexander Russell Webb — the first Muslim American Journalist", The Minaret (Los 
Angeles: November 1995), p. 25 and idem.. "Why I became a Muslim", The Minaret (Los Angeles: 
January 1966), p. 30. 

“See "Webb in Parliament", The Minaret (LA: July/August 1993), pp. 17-18. 

“See MaDonna Johnson, "The Call to Islam: A Revert's Tale", Islamic Horizons, 
January/February 1990, pp. 14-15. 

Another reason for preferring terms such as "revert" and "reborn" is the tenet according to 
which Islam, being the religion of nature, is the natural religion of every human being at birth. 
Finding one's way to Islam, therefore, is not converting but reverting, or being reborn. 

“Shaker Elsayed, director of education at ISNA (Islamic Society of North America), says that 
U.S.-born Muslims account for more than 50 percent of the U.S. Islamic population, with African- 
American Muslims alone numbering more than two million. See "Muslim Schools Flourishing in 
the United States", Pakistan Link, September 22, 1995. P. 30. 

+The figure of 4 million has been advanced-by Carol L. Stone, "Estimate of Muslims Living 
in America”, in Yvonne Yazbeck Haddad, ed., The Muslims of America (New York: Oxford 
University Press, 1991), p. 34. Yvonne Haddad. professor at the University of Massachusetts, 
estimates the number at 3-4 million, of whom perhaps two-thirds are immigrants or their offspring 
and one-third American-born converts. See Richard Bernstein, "A Growing Islamic Presence: 
Balancing Sacred and Secular". The New York Times, May 2. 1993. P. 26. 

“The maverick Dr. M.T. Mehdi calls himself Secretary-General of the National Council on 
Islamic Affairs, which is litthe more than a one-man show, but has received more publicity than 
serious Muslim organizations, See "Arabic May Become A Bilingual Language in New York", The 
Minaret (NY: April 1, 1996), p. 20. 

“See Seema Ahmed, "The Face of Islam in America", Pakistan Link, September 8, 1995, p. 
§:... “here m America Muslims now outnumber Jews." 

Cf. Richard Bernstein, "A Growing Islamic Presence: Balancing Sacred and Secular", The 
New York Times, May 2, 1993, p. 1: "If recent trends continue, they are likely to surpass the six 
million Jews here sometime early in the next century”. 
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SCAIR, Statement on Million Man March (Washington, DC: October 15. 1995). 

“See "The Ahmadiyya Community in North America", in Yvonne Yazbeck Haddad and Jane 
Idleman Smith, Mission to America — Five Islamic Sectarian Communities in North America 
(Gainesville: University Press of Florida, 1993), pp. 49-78. Although rather uncritical, this is so 
tar the only study of Ahmadis in America. 

“Tbid., pp. 137-168. 

*See the letter by Abdul-Khaliq K. F. Kazi from New Orleans. “Condemnation of Minister 
Farrakhan's Beliefs”. in New Trend (Baltimore. Md: March 1994), p. 3. 

“For instance. a renowned Islamic scholar, Dr. Ali Akbar Ja'fari, formerly director of the 
Iranian Cultural Centre (khānah-i farhang) in Islamabad/Pakistan, became director of the Zoroastrian 
Academy in California. 

“As is to be expected. this is a topic of frequent discussion. See for instance the speech made 
by renowned Africanologist Ali Mazrui at the 32nd Annual convention of ISNA (Islamic Society of 
North America) in Columbus Ohio in 1995. 

‘Yahiya Emerick, "How to Make America an Islamic Nation", The Message (NY: 
September—October 1996). p. 50. 

“See Robert Marquand, "Arab Engineer Becomes Fluent in American”. The Christian Science 
Monitor, January 22. 1996, p. 9. 

“See Hussain Malik, M.D.. "Pak Americans Playing Large and Sigmificant Role in US 
Politics", Pakistan Link, July 26, 1996, p. A16. The article is a report of an address by 
Congressman Tim Johnson to a convention of APPNA (American Pakistani Physicians National 
Association). 

“See Linda Blandford, "Calling the Faithful to Alien Shores". Los Angeles Times, March 6, 
1990, p. B11. 

“Fazeel Aziz Chauhan, "What Can I Do?" Pakistan Link, November 22. 1996, p. 5. 

“See "Number of Foreign Doctors May Decline in U.S.”. Pakistan Link, Section II, 
November 17, 1995, p. 9. 

“See "Oversupply of Physicians and Harder Times for International Medical Graduates”. 
Pakistan Link, March 29, 1996, p. 10. 

*See "Work Starts on Long-Delayed Manhattan Mosque", The New York Times, May 29. 
1987, pp. B1 and B7. 

“This figure was mentioned at a conference of ISNA (Islamic Society of North America) in 
Kansas City. Victor (Ghalib) Begg of Naked Furniture. himself a millionaire and an activist in the 
Muslim community of Detroit. considers this too conservative an estimate. 

“See Peter Grier, "Islam in America”, The Christian Science Monitor, July 27, 1984. p. 7. 

"Fredrick Mathewson Denny. "The Umma in North America: Muslim ‘Melting Pot’ or Ethnic 
‘Mosaic’", in Yvonne Yazbeck Haddad and Wadi Zaidan Haddad. eds.. Christian-Muslim 
Encounters (Gainesville, Florida: University of Florida Press, 1995), p. 28. 

“Ayesha Khan, "Religious vs. cultural Preservation’, Pakistan Link, July 5, 1996, p. 4. 

“Shamim A. Siddiqi, “Rehabilitating Reborn Muslims". The Message (NY: 
September—October 1996), p. 48. | 

“Detroit: "Worries of Arab Communities in the U.S.". Ash-Sharq Al-Ausat (London, April 
16, 1994), p. 23. 

“Khalid Duran, "The Relationship between Religion and Politics in Islam: Neither Holyoake 
nor Holistic". Journal of Ecumenical Studies, vol. 33, No. 3 (Philadelphia, Pa: Temple University, 
Summer 1996), pp. 379-388. 

“See for instance the full page ad of a Fund-Raising-Banquet organized by the ShrT Fatima 
Islamic Society in Van Nuys, California. Some of the clerics, whose pictures appear on the page, 
reside in the United States, others are here on a visit. "Every Act of Charity is a Stepping Stone 
Towards Heaven", Pakistan link, August 9, 1996, p. A23. Ethnic papers abound with reports about 
visits by Muslim religious leaders on visit to North America. Many of them are invited by 
communities in Canada or the United States on special religious occasions. 

“See "Aga Khan Urges Understanding of Muslims", Pakistan Link, June 7, 1996, p. A12. 


This content downloaded from 195.78.108.60 on Wed, 18 Jun 2014 11:53:34 AM 
All use subject to JSTOR Terms and Conditions 


76 KHALID DURAN/Demographic Characteristics of the American Muslim Community 


“See "National Leadership is the Need of the Day", The Minaret (NY: March 21, 1996). 
Mentioning invitations to the White House and the Senate, the editorial complains that "these invited 
people were . . . representing only their own groups who are a microscopic minority of the Muslim 
community". 

“See Imam Ibrahim Kamalud-din, The New World Order is Here (Missouri City, Texas: Al- 
Bayina Islamic Productions, 1996), Chapter 18. 

™Darsh, pp. 80-81. 

"Ilyas Ba-Yunus, "Ethnic Communities in the Melting Pot", in From Muslim to Islamic, vol. 
I. (Maryland: The Association of Muslim Social Scientists, August 1975). 

See Larry Witham, "2nd Muslim Chaplain Picked for Armed Forces", The Washington 
Times, August 10, 1996, p. A 11. 


This content downloaded from 195.78.108.60 on Wed, 18 Jun 2014 11:53:34 AM 
All use subject to JSTOR Terms and Conditions 


